H apiotepny otAAN TTepiAauBavel atrootrdouarta atmmoé Ty utr ap. 1.9 yeAétn tng E.K, n otroia

kata Tnv EkBeon «avaAuel d1e€0OIKA TNV KPITIKF TNV OTToi0 OOKEI OTn VEOTEPIKNA ETTOXI O

Alasdair Macintyre». H &€€1d otAAn mepiAaufdvel amoomrdopara amo 1o €pyo Tou Macintyre

After Virtue. Ag doUpe AOITTOV TOV XOPOKTHPO KAl TO TTEPIEXOPEVO TNG «AVAAUCNG» TNG CUY-

YPOPEWG, N OTToIa OUOAOYOUNEVWG, HIOT OgAida evwpitepa (0. 172), Xl TTPOTAEEI TNV UTTO-
onueiwon «After Virtue, 0. 50 K.€€.». & ayKUAeg {} TTepIKAgiovTal Ol TTPOCOAKES TNG CUYYPA-
@£wg TToU dnAwvouv Tn SIKA TNG GUUPBOAR, XWpPIS va cuvioTouv avTiypa@r atod Tto After Vir-

tue:

EAévn KaAokaipivou

A. Macintyre, After Virtue, 11981

0.173

ANG n kKoopik atTéppiyn TNG KABOAIKAG Kal TNG
dlapapTupduevnG Beoloyiag Kal n EMIOTAPOVIK
Kal QINOCOQIKA aTTépPIYn TOU ApIoTOTEAICUOU Ei-
XV WG OUVETTEID TNV €EAAeIwn Tou deUTEPOU ATTO
Ta Tpia avwTépw oToixeia, dnAadn TNG GUAANWNG
TOU «aVOPWITOU-OTTWG-0a-ATAV-EAV-ETTPAYUATWVE-
TN-QUoN-Tou». H gykatdAsiyn tng 16€ag Tou TEAOUG
{kal KAt €ETMEKTAON N OTTOTEAEOAOYIKOTTOINGN TOU
OpICTOTEAIOUOU} Pag Genoe Pe Ta OUO EVATTOMEI-
vavTa OToIXEia, Twv OTToIwV N oxéon dev gival Kal
1600 0a@niG. Ao TN pia TTAeupd EXOUUE MIa OUA-
ANwn ¢ «amaidaywynTng-euUong-Tou-avepw-
TToU» Kal a1rd TNV AAAN «€va OUVOAO KAVOVWV TNnG
nBikAc». Epdoov, BuwG, oI KavoVES auToi EKTTAR-
pwvav To GTOXO TouG PEoa G’ éva BewpnTIKO OXN-
Ma, OTO OTT0I0 OKOTTOG TOUG fTav va diatmaidayw-
yfioouv Kai va BeATILOOOUV TNV avBpwTTIvn GUON,
{ka1 e@boov TTAEoV TO TEAEOAOYIKO UTTOROBPO €ixe
eyKaTaAelpBei, d16TI yI' autd To BewpnTIKG oXAMA
TPOKEITAI, Ol KAVOVEG TNG NBIKAG dev €xouv TTIa
KauId oxéon Pe Tnv avBpwtrivn @uaon, 0161} ouTe
atrd TTPOTACEIG yIa TNV avOpWTTIVN GUON YTTOpoUV
va ouvayxBouv olTte va dikaioAoynBoulv eTTIKaAOU-
MEVOI KATTOIO XapaKTNPIOTIKA Tng. KaBioTaral, Aol-
oV, €EUVONTO YIOTi OAEG OI TTPOOTTAOEIEG TWV NOI-
KWV @IA0cOQwWV Tou 18ou aiwva rfTav kartadika-
OPEVEG V' atToTUXOoUV [...]

0.52-3

But the joint effect of the secular rejec-
tion of both Protestant and Catholic
theology and the scientific and phi-
losophical rejection of Aristotelianism
was to eliminate any notion of man-as-
he-could-be-if-he-realized-his-telos [...]
the abandonment of any notion of a
telos leaves behind a moral scheme
composed of two remaining elements
whose relationship becomes quite un-
clear. There is on the one hand [...] a
set of injunctions deprived of their
teleological context. There is on the
other hand a certain view of untutored-
human-nature-as-it-is. Since the moral
injunctions were originally at home in a
scheme in which their purpose was to
correct, improve and educate that hu-
man nature, they are clearly not going
to be such as could be deduced from
true statements about human nature or
justified in some other way by appeal-
ing to its characteristics [...] Hence the
eighteenth-century moral philosophers
engaged in what was an inevitably un-
successful project [...]

L H xprion Twv €I0aywyIKWwY ETIBEBAILIVEI OTI N GUYYPAPEAS YVWPILEl TTOTE QUTE XPNOIUOTIOI0U-
VTQI KQI EVOUVEIONTO aTTOQPEUYEI TN XPAON TOUG OTAV avTIYPAPEL.
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AvTiBeTa, o Kavt gmmipével 611 ol evTOAEG TOu NBIKOU
vopou dev guvayovTal atrd TTPOTACEIS yIa TNV Qv-
BpwTTivn gutuyia 1} yia T BouAnon Tou O¢od [...]

0.174-5

2UP@wva PE TNV apIoTOTEAIKN TTapddoon, €iTe
oTnv KAQCIKN €iTE€ OTO PECAIWVIKA TNG MOP®A, N
AEEN «AVOPWTTOG» OpPifeTal O ava@opd WE ThV Ou-
o1wdn @UoN Kal Tov OKOTTO i AsiToupyia TTou €Xel
(BA. avwr., 0. 2).2 Auté cuveTtdyeTal 6TI n oxéon,
TTOU £X€l 0 AVBPWTTOC PE TOV KaAG avBpwTro, ival
avaAoyn Pe TN oX€on TToU €XEl TO POAOI E TO KAAS
POAQI Kal 0 Yewpyog e Tov KaAO yewpyo. {O oko-
oG 1 N Asitoupyia Tou avBpwTTOU CUPQWVA E
Tov ApIOTOTEAN €ival TO «eu {nv», OTTWG yia Tov
apTOoTH €ival To «TTaielv TNV dpTra Kahd»-> eTTo-
MéVWG} N oxéon TTou €xel 0 AvBpWTTOG PE TO €U
¢nv cival avahoyn pe Tn oxéon TTOU €XEl O QPTTI-
OTAG ME TO TaiCelv TNV apTTa KaAd. AAAG n xprion
NG AéENG AvOPWTTOG WG AEITOUPYIKNG eV KaBIE-
pwonke 1O TTPWTOV aTTé TOV APIOTOTEAN- {avdAyeTal
o€ TTOAAIOTEPOUG XPOVOUG KAl ETTOXEG, OTIG NPWI-
KEG EKEIVEC KOIVWVIEG, OTIC OTTOIEC TO VA €ival Ka-
Veig avBpwTrog €&npTdto atmd 1O KATA TTOCOV EK-
TTARPWVE TOUG POAOUG TTOU TOU UTTAYOPEUE N KOI-
vwvia Tou, TOU TTaTéPA, TOU TTOAEMIOTH, TOU YEWP-
you (After Virtue, ke@. 10, 11 kai 12)*}. ‘Etol, €dv
évag AvBpwTrog ATav KAAGG, £ENPTATO ATTO TO €4V
emTEAOUCE TOUG POAOUG, TTOU TOU QVEBETE n KOI-
vwvia Tou, KaAd. AvtiBeTa, euBUg wg o AvBpwTTog
OTTEKOUETO TWV KOIVWVIKWY TOU POAWV Kal €Bew-
PEITO TTPWTIOTWGS WG ATOMO, N £VVoIa TOU OKOTTOU
UTTOXWPEOUOE Kal N Aégn «AavBpwtrog» £TTaue va
gival ASITOUPYIK.

0.54

Kant’s insistence that the injunctions of
the moral law cannot be derived from
any set of statements about human
happiness or about the will of God [...]

0. 56

[...] the classical, Aristotelian tradition —
whether in its Greek or its medieval
versions— involve [...] the concept of
man understood as having an essen-
tial nature and an essential purpose or
function [...] That is to say, ‘man’
stands to ‘good man’ as ‘watch’ stands
to ‘good watch’ or ‘farmer’ to ‘good
farmer’ within the classical tradition.

[..]

the relationship of ‘man’ to ‘living well’
is analogous to that of ‘harpist’ to ‘play-
ing the harp well’. But the use of ‘man’
as a functional concept [...] does not
initially derive from Aristotle’s meta-
physical biology

[..]

For according to that tradition to be a
man is to fill a set of roles each of
which has its own point and purpose:
member of a family, citizen, soldier,
philosopher, servant of God. It is only
when man is thought of as an individ-
ual prior to and apart from all roles that
‘man’ ceases to be a functional con-
cept.

ZH TTOPATTOUTTH) TNG CUYYPOPEWGS £BW aKATAVONTN.

® To «eu KIBapIleIv»- «apTTa» Sev SIaBETEI 0UTE N apxaia EAAGSa oUTe n apxaia EAANVIKH.
* ESW n OUyYpOoQERC aVTIYPAQEl OTTO TO KEP. 5 KA ETTIXEIPE] VO TTAPATIAAVACE! TIAPATIEUTIOVTOC

oTa KeQ. 10-12.
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To okdki, Adyou xdpn, N QUOIKA Kal n 10TPIKN
gival TTPAKTIKEG: Ol AEOXEG OKOKIOU, TA EPYAOTH-
pIa, Ta voookopeia gival 1dpupata.® Ta IdpupaTa
éxouv oxedlaoBei yla TNV €TiTEUEN KATTOIWV
OKOTTWV, KATTolwY ayaBwyv, aAAd Ta ayadd, Ta
OTToia €TMIOIWKOUV VA TTPAYUOTOTTOINCOUV, eV
gival ecWTEPIKA aAAG EWTEPIKA TTPOG auTd. [Me-
pIAauBdvouv ammokTnon XPNMATWV Kal GAAwv
UAIKWV ayaBwyv Kal atrovéuouv Xpruara, duva-
KN Kal KOIVWVIKH agia w¢ auoifn).

0.181

Chess, physics and medicine are prac-
tices; chess clubs, laboratories, universi-
ties and hospitals are institutions. Institu-
tions are characteristically and necessar-
ily concerned with what | have called ex-
ternal goods. They are involved in acquir-
ing money and other material goods; they
are structured in terms of power and
status, and they distribute money, power
and status as rewards.

® «@eapoi», BePaiwe, Kal OxI «IBPUPATO...




